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THE  NEW  BIRTH. 


“ Except  a man  be  born  again  he  cannot  see  the  Kingdom  of  Heaven.” — John,  iii.,  3. 

The  universal  need  of  a change  of  heart  is  announced  in  these  words  of 
Christ.  This  need  is  based  on  universal  imperfection. 

There  is  another  comprehensive  requirement  laid  upon  men:  “Thou 

shalt  love  the  Lord  thy  God  with  all  thy  heart,  mind,  and  strength.” 

The  central  idea  is  the  same  in  both.  In  order  to  live  as  God  made  us  to 
live,  we  must  love  God.  By  such  love  we  get  Divine  aid,  and  are  quickened 
into  a healthy  and  eternal  growth.  It  is  a law  of  the  soul,  the  condition 
of  its  growth. 

In  the  body  there  is  only  one  road  to  health.  It  is  the  law  of  the  body, 
just  as  love  is  of  the  soul.  It  is  temperance.  We  may  hear  the  Heavenly 
voice  proclaiming — “ Thou  shalt  be  temperate.” 

It  is  a general  truth  about  human  nature  that  it  has  disease  of  soul  and 
is  threatened  with  ultimate  ruin,  because  it  does  not  obey  the  injunction  to 
love  God,  just  as  the  body  has  disease  and  final  death,  because  it  does  not 
obey  the  injunction  to  be  teni})erate. 

And  as  one  would  go  into  our  hospitals  and  wlierever  there  are  dyspepsia 
and  feebleness  of  nerve,  and  proclaim — “ A"e  must  be  temperate  if  ye  would 
enter  the  kingdom  of  health.  You  are  self-indulgent,  and  in  many  ’ways 
abuse  your  physical  nature.  You  must  change  in  your  habits — live  as 
though  you  had  entered  the  world  a second  time,  and  had  a fresh  start — 
you  must  be,  as  it  were,  born  again  in  your  physical  habits.”  So  Christ 
comes  to  men  in  their  soul  diseases,  in  their  manifold  disobediences  of  their 
higher  nature,  and  proclaims,  “ ATu  must  be  radically  changed.  Y"ou  must 
be  born  again  if  you  would  enter  the  kingdom  of  spiritual  health.  As  you 
are  living  you  are  bringing  on  disease.  You  are  violating  the  laws  of  your 
conscience  and  affections — hence  your  selfishness  and  injustice  one  toward 
another.” 


It  is  not  an  arbitrary  coniniand.  It  is  not  “ You  have  sinned,  (rod  is 
angry  ; now  you  must  do  eomethingto  please  God — something  tliat  will  fend 
off  his  wratli  from  you.” 

Many  have  looked  at  the  re(iuirements  of  the  Gospel  scheme  in  this  way, 
as  though  a man  hired  by  a farmer  during  baying  time  should  offend  his  em- 
ployer. The  farmer  feels  aggrieved  and  threatens  to  discharge  the  man. 
Frightened  by  this,  the  man  brings  his  employer  a present,  or  plunges  into 
the  water  and  saves  a child  of  his  from  drowning ; and  because  he  has  done 
that,  he  is  pardoned  and  retained  in  his  enpdoy.  Or  as  tliough  a king  had 
been  rebelled  against  by  a province  in  his  domain,  and  the  rebels  had  been 
frightened  out  of  their  purpose  and  sought  to  appease  the  anger  of  their 
sovereign  with  costly  gifts. 

The  heathen  had  this  same  view  of  God.  They  built  altars,  laid  on  them 
precious  things,  seeking  that  way  to  keep  their  deities  in  good  humor. 
Prompted  by  this  conception  of  God,  the  Catholic  world  for  ages  performed 
its  penances.  This  was  the  idea  of  God  that  men  like  Peter,  the  hermit, 
worked  upon  to  get  up  the  crusade  enthusiasms. 

Upon  this  idea  the  monasteries  were  built.  Upon  this  idea  thousands, 
becoming  convicted  of  sin,  have  started  on  pilgrimages  across  Europe. 
Kings  and  nobles  becoming  beggars,  leaving  their  thrones  and  immolating 
themselves  in  dungeons,  scourging,  starving  themselves  because  they  had 
offended  Heaven  and  must  appease  its  wrath.  Fancying  they  must  ap- 
proach God  as  they  would  angry  man. 

If  a man  had  been  for  forty  years  oppressive  and  cruel,  and  was  then 
struck  with  remorseful  thoughts,  it  was  not  enough  that  he  should  stop  that 
course  of  life  and  use  his  power  henceforth  in  kindness  toward  his  subjects 
— that  idea  of  atonement  was  not  understood ; this,  rather,  was  the  idea  : 
“ God  is  angry ; He  is  going  to  punish  me.  Now,  if  I punish  myself.  He 
will  be  satisfied.  He  is  going  to  gratify  his  feeelings  of  indignation  by 
making  me  suffer,  I will  forestall  His  vengeance,  I will  walk  on  tedious 
l)ilgrimages,  go  into  caves,  wear  hair-shirts,”  etc.  In  short,  the  idea  was, 
“I  have  offended  God,  He  is  going  to  punish  me;  as  a man  who  has  been 
injured  is  going  to  knock  the  injurer  down.  Now,  perhaps,  if  I volunteer 
to  punish  myself,  he  will  be  satisfied  and  stay  his  punishment.  He  is  going 
to  kill  me;  I’ll  cut  my  arm  off',  and  he  will  be  satisfied  when  he  sees  the 
pain  and  notes  the  blood  running,  and  not  kill  me.” 

This  idea  is  not  confined  to  the  heathen  or  Catholic  world,  but  it  has 
tinged  Protestant  belief.  The  grand  teachings  of  the  New  Testament 
about  vicarious  atonement  and  imputed  righteousness,  &c.,  as  under- 
stood hy  many  modern  religious  teachers  and  by  thousands  of  Christians, 
are  full  of  this  same  erroneous  idea  of  God.  Man  has  sinned.  God  is 
angry.  Hell  is  full  of  torments  for  those  with  whom  God  is  angry. 

If  a man  has  injured  you  in  anyway  your  impulse  is  to  make  him  suffer, 
and  the  more  he  suff'ers  the  better  you  feel.  It  is  a source  of  satisfaction 
to  you.  For  instance,  an  incendiary  fires  your  house;  you  set  the  justice 
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liouiids  on  Ills  track  and  he  is  caught.  lie  is  poor ; can’t  give  you  one  cent 
to  compensate  you  for  your  loss.  But  you  attend  the  trial,  testify  against 
him,  pay  your  lawyers  willingly  to  help  convict  him.  You  take  pleasure  in 
looking  in  on  him  through  iron  bars,  thinking,  “I  have  lost  my  house,  but 
he  is  suffering,  the  villain ; that  is  some  recompense  I” 

Just  as  men  feel  in  such  cases  satisfaction  in  hunting  down  those  who 
have  injured  them  and  gloating  over  their  pain,  so  the  heathen,  with  his 
bloody  sacrifices,  the  Catholic,  with  his  penances,  and  the  Protestant,  with 
his  idea  of  the  atonement,  imagine  God  to  feel  towards  His  enemies. 

Whatever  may  be  true  afout  the  philosophy  of  the  atonement,  while  I 
feel  that  we  know  but  little  about  it  anyway,  that  the  theme  is  beyond  our 
reach,  yet  I do  not  feel  like  accepting  any  theory  about  it  from  men  or 
schools  that  seems  so  repugnant  to  instinctive  ideas  of  justice  and  love,  and 
so  marred  with  passion,  just  like  hateful  human  anger. 

Ye  must  have  faith,  love,  trust.  Ye  must  he  born  again.  These  are  in- 
junctions needed  by  us. 

It  is  not  God  saying,  “ I will  save  you  and  give  you  Heaven  on  condition 
that  you  do  so  and  so.”  AYe  are  diseased,  and  this  command  to  be  born 
again  is  like  the  voice  of  the  physician:  “You  must  get  this  fever  out  of 

your  system,  or  you  cannot  enter  the  kingdom  of  health ; and  there  is  but 
one  way  to  do  it,  that  way  is  to  follow  my  prescription.  I do  not  make  the 
disease.  I do  not  hold  health,  like  a crown  or  purse,  in  my  hand,  as  a re- 
ward for  you  if  you  will  do  something  for  me.” 

All  God  rec[uires  is  that  we  should  be  changed  from  disease  into  moral 
health,  and  he  points  out  the  remedy.  He  does  not  say  that  we  shall  not 
be  saved  any  other  way.  Our  disease  calls  for  that  remedy,  our  constitution 
makes  it  the  only  way  to  health,  and  so  God  points  it  out  to  us,  bids  us 
partake  and  get  well. 

It  is  all  natural  and  simple.  I mean  it  is  not  like  the  mother  who  wants 
her  child  to  do  something  for  her,  and,  as  an  inducement,  decides  upon  a 
prize  selected  from  a dozen  others.  That  would  be  arbitrary.  But  if  the 
child  is  tired  and  so  fretful  and  wretched,  and  the  mother  bids  it  sleep, 
promising  it  will  be  all  right  when  it  wakes,  then  it  is  natural.  She  takes 
the  remedy  as  the  only  remedy,  and  a})plies  it  to  the  child,  and  the  reward 
is  not  of  her  choosing  or  making.  It  comes  through  the  natural  workings 
of  the  child’s  nature.  In  this  sense  is  it  that  I would  be  understood  when 
I affirm  that  the  change  of  heart  is  natural,  necessary  by  the  laws  of  our 
being,  and  not  selected  by  God  from  many  others  that  He  might  have  given. 
Neither  is  punishment  nor  the  reward  of  obedience  the  admission  into  the 
Ivingdom  of  God  an  arbitrary  selection ; but  all  in  accordance  with  the  laws 
of  our  being,  simple  and  natural  in  that  way — ^just  as  when  Christ  stood 
before  the  Pharisees  and  denounced  and  condemned  them. 

AVe  do  not  think  He  made  the  hell  they  were  going  to  ; or,  because  they 
displeased  Him,  reached  forth  His  divine  arm  and  pushed  them  into  it,  but 
rather  that  He  warned  and  predicted,  just  as  your  best  friend  would  stand 
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before  you,  were  you  intemperate,  and  with  stern  brow  point  you  to  delirium 
tremens. 

So  it  is  with  the  Spirit  of  God  ; it  is  natural,  not  arbitrary,  in  its  operations 
on  the  human  soul,  bringing  it  to  the  new  birth. 

There  is  a natural  love  of  the  marvelous  in  men,  and  from  this  arise  many 
wrong  interpretations  of  Scripture  where  they  speak  of  the  Holy  Spirit. 
As  when  Christ  said  to  Nicodemus,  “ It  is  like  the  wind,  it  bloweth  where 
it  listeth  ; ye  cannot  tell  whence  it  conieth  or  whither  it  goeth.” 

There  is  reverence  among  men  where  there  is  mystery.  A power  whose 
nature  and  operations  are  concealed  from  us,  we  easily  believe  to  be  Divine, 
and  so  it  happens  that  so  far  as  we  can  comprehend  anything,  or  see  it  to 
be  in  accordance  with  experience  and  natural  law,  the  Divine  agency  fades 
out  of  it.  So  it  is  that  Science,  as  it  advances,  pushes  Deity  ahead  of  it. 
Before  men  knew  about  the  laws  of  the  wind,  and  sea,  and  vegetation,  they 
easily  believed  in  the  supernatural ; an  invisible,  higher  spirit  was  in  all. 
There  is  ever  a region  before  the  race  unexplored.  In  that  region  dwells 
the  Spirit  of  God. 

INIen  generally  concede  this;  but  where  they  see  laws  working,  and,  from 
their  knowledge,  pronounce  them  natural,  in  that  region  whose  boundaries 
swell  as  scientific  investigation  advances,  men  in  general  refuse  to  see  the 
S|)irit  of  God  working.  For  instance,  when  men  were  ignorant  of  the  laws 
of  the  eclipse,  they  turned  pale  and  fell  upon  their  knees  in  presence  of  that 
mysterious  darkness  at  noonday. 

But  just  as  soon  as  the  finger  of  science  probed  the  mystery,  and  revealed 
it  to  be  the  moon  swinging  in  between  earth  and  the  sun,  men  drew  a long 
breath  of  relief,  and  cried ; “ Oh,  it  is  only  natural  law  ! It  is  not  God, 

after  all!”  As  the  boundary  of  human  knowledge  swelled,  so  that  it  in- 
cluded the  ecli})se,  the  idea  of  Divine  agency  in  the  eclipse  died  out,  and 
God  was  pushed  out  of  His  universe  just  so  far ; while  beyond,  in  those 
regions  where  law  was  still  undiscovered,  the  Divine  agency  was  acknowl- 
edged. In  Christ’s  day,  God  was  in  the  w^aters.  His  wind  came  down  and 
tore  them  into  fury ; but  men  saw  it  not,  for  they  said  : “It  is  the  natural 
law  of  water  to  rise  that  way  when  storms  sweep  it.”  So  Christ  could  not 
point  to  the  foamy  sea  and  say  : “ Behold  my  power,  and  believe.”  No  one 
would  have  believed  him  if  he  had.  But  when  he  spoke  to  the  sea  in  its 
trouble,  and  said:  “Peace — be  still!”  men  cried,  “A  miracle!  What 
awful  power  is  this?  See,  it  is  Divine  pOAver  ! ” 

Just  because  that  was  something  they  never  saw  before  and  did  not 
understand  and  could  not  say  of  it — it  is  natural,  just  for  that  reason 
they  looked  at  Christ  as  a supernatural  being,  with  Divine  energy.  When 
men  knew  nothing  about  the  laws  of  electricity,  if  a thunder-storm  rolled 
u})  a mountain  side,  and  crashed  and  lighted  up  the  crags  and  ravines  with 
lurid  blaze,  they  veiled  their  faces  and  thought  that  Jehovah  had  come 
down  and  was  on  the  mountain  speaking  in  his  awful  tones.  As  ages 
rolled  on  and  science  discovered  electricity,  all  this  changed,  and  it  was  no 


longer  God  in  the  mountains,  or  Ilis  voice  thundering,  only  natural  law ! — 
only  a thunder-storm ! — no  God  about  it  at  all. 

To-day  we  notice  the  same  misconception  of  Divine  agency.  There 
is  something  mysterious,  inexplicable  about  the  higher  nature  of  man. 
His  conscience  and  affections  directed  to  God  are  called  religion.  Piety, 
worship,  faith,  are  confined  to  that.  Take  two  examples  of  this  idea.  Men 
discipline  their  brain,  cultivate  their  muscles,  and  become  strong  of  body  and 
mind ; that  physical  energy  and  thought-force  are  not  deemed  to  be  religion 
in  any  sense — that  has  nothing  to  do  with  God.  But  when  men  are 
moved  to  repentance,  and  learn  to  pray  and  exercise  faith,  then  they  are 
under  the  influence  of  God’s  Spirit. 

Schools  of  learning  and  intellectual  power  used  and  developed  in  them 
have  no  God-force,  no  religion,  no  connection  with  Deity.  All  that  is 
natural,  the  work  of  scholar  and  teacher  through  known  mental  laws.  But 
ehurches,  the  new  birth,  faith,  devotion,  etc.,  these  are  invested  with  sanctity 
and  are  recognized  as  having  the  Holy  Spirit  working  in  them.  The  man 
who  thinks  has  no  Divine  power  at  work  in  his  brain,  but  the  man  who 
exhorts  and  prays  has  the  Holy  Spirit  in  his  heart.  The  farmer  sows  his 
seed  in  June,  hoes  the  plant  in  July,  and  gathers  the  harvest  in  August  or 
September,  without  a thought  of  God  or  His  Spirit  in  the  heavens  that 
gives  sun  and  rain,  or  in  the  soil  that  gives  nourishment ; that  is  all  natural, 
secular — no  Divine  Spirit  there.  The  same  man  goes  to  church  on  Sunday, 
and  while  the  organ  peals,  and  the  song,  and  prayer,  and  devotional 
thought  rise,  feels  infused  with  sacred  awe ; and  in  the  revival  gathering, 
when  • one  after  another  comes  forward  to  the  anxious  seat  and  bows,  and 
weeps,  and  struggles,  then  rises  with  a new-found  light  in  the  eye,  and 
hope  in  the  heart,  he  recognizes  God.  This  he  feels  is  solemn,  for  God  is 
here,  the  Spirit  is  moving,  this  is  holy  ground  ! 

Well,  the  truth,  as  I take  it,  is,  that  that  is  indeed  holy  ground,  and  God 
is  indeed  there ; but  God  is  also  in  the  common  schools,  in  the  families,  on 
the  fields,  and  in  the  heavens  that  smile  on  the  fields,  brooding  over  every 
day  and  hour  as  well  as  Sunday,  working  by  His  Spirit  in  every  action  of 
the  mind  as  well  as  the  soul,  in  every  energy  of  brain  that  fastens  on  the 
truths  of  nature  and  philosophy,  as  well  as  in  every  energy  of  conscience 
and  affection  that  fasten  on  Heaven,  on  Christ  directly,  in  faith  and  love. 

This  is  the  thought  that  I am  trying  to  lead  up  to,  that  the  Holy  Spirit 
is  everywhere,  on  week-days  as  well  as  Sabbaths  ; in  nature,  in  all  enter- 
prise, all  thought,  and  all  social  relations  where  men  touch  one  another,  as 
well  as  in  all  religious  exercises  in  churches  on  Sabbaths,  in  revivals.  In 
this  world,  in  all  its  relations  and  duties  and  sorrows  and  joys,  as  well  as 
in  the  next  world — in  all  life  this  side  of  the  grave  as  well  as  in  all  life  the 
other  side.  As  we  draw  the  breath  that  gives  us  physical  life,  as  we  love 
and  cling  to  each  other  in  the  way  that  gives  us  affectional  life,  as  we  study 
nil  the  way  up  from  childhood  to  manhood,  and  so  acquire  mental  attain- 
ments, in  all  that  we  do  and  acquire  with  our  body  and  brain,  or  love 
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instincts,  in  every  way  by  which  we  move  on  matter,  or  brain,  or  heart, 
collaterally  among  ourselves,  we  are  living  on  God.  lie  is  our  Father,  our 
life,  our  grand  fountain  of  energy,  just  as  really  as  in  what  is  termed  our 
spiritual  life,  where  we  meet  God  more  directly,  through  faith  and  love 
turned  upward  and  onward  over  death,  taking  conscious  and  clearly-seen 
hold  on  God  and  eternity. 

It  was  just  as  much  God,  His  spirit,  that  kept  Lazarus  and  the  widow  of 
Nani’s  son  alive  until  their  death  came,  as  it  was  God  that,  standing  in  the 
person  of  Christ  at  the  tomb  door,  and  by  the  bier-side,  raised  the  dead. 

It  was  just  as  much  Divine  power  that  made  the  seed  of  the  fig-tree  swell, 
and  grow,  and  bear  fruit,  as  it  was  Divine  power  that  made  it  wither  and  die 
when  Christ  stood  before  it  and  cursed  it.  I think  we  may  see  in  this  story 
of  the  withered  fig-tree  the  only  instance  in  Christ’s  life  when  He  departed 
from  his  general  healing,  blessing  mission.  In  that  event  He  taught  that 
God  is  God  of  all  things,  of  death  and  dissolution,  as  well  as  of  life. 

It  is  essential  that  wide  distinction  should  be  made  between  Sunday  and 
secular  employment,  between  the  soul  (that  expression  meaning  the  faculties 
that  are  capable  of  grasping  the  idea  of  God  and  feeling  His  direct  influ- 
ence,) and  the  brain  and  heart,  (those  faculties  that  are  more  fitted  to  touch 
men  and  nature.) 

Through  the  one  we  meet  God  directly,  through  the  other  indirectly. 
Just  as  the  man  when  at  home  about  the  board  or  hearth-stone,  when  con- 
scious of  love,  and  its  warmth  and  glow  fills  him,  meets  his  family  more 
directly  than  when  away  at  his  daily  toil. 

We  may  take  this  as  an  illustration  of  the  thought  I am  working  on. 
Home  is  that  man’s  deity,  the  evening  hour  is  his  secular  Sabbath ; and 
when  conscious  of  love,  and  feeling  its  direct  power  bearing  upon  him,  he  is 
worshiping  at  that  altar  and  is  religious,  but  his  religion  of  family  love  is 
not  confined  to  that.  The  spirit  of  that  home  is  wfith  him  all  the  time,  in- 
fluencing his  life  everywhere  and  every  hour.  So  with  the  Divine  Spirit, 
it  comes  strongly  upon  us  when  we  worship  on  holy,  devotional  seasons,  and 
when  feeling  the  emotions  of  love  and  trust  with  nothing  else  to  think  of. 
But  that  Spirit  of  God  is  with  us  everywhere  and  every  hour ; all  life  is 
indirectly  and  often  unconsciously  instinct  with  its  perpetual  influence, 
AVith  a certain  portion  of  our  faculties,  and  on  certain  hours,  and  in  certain 
employment,  we  come  in  contact  with  the  Divine  Spirit  we  touch  and  draw 
from  God.  With  the  affections,  men  can  feel  that  they  are  in  the 
immediate  presence  of  God;  with  the  brain,  they  cannot  get  that  experience. 
But  God  and  His  Spirit  are  just  as  much  in  the  realm  where  the  thought 
works  as  where  love  works,  the  difference  consists  in  this  only — the  one 
faculty  is  better  fitted  to  see  God  than  the  other — the  difference  is  all  sub- 
jective. So  also  when  we  forget  our  plannings  for  the  material  existence, 
and  rest  and  meditate,  when  the  world  is  at  rest  about  us,  and  the  season  is 
fraught  with  hallowed  associations,  at  such  times  we  draw  deep  breaths  of 
the  Spirit. 
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That  Spirit  is  just  as  much  about  men  every  other  season ; the  dilier- 
ence  is  in  them,  their  employments  prevent  tliem  from  realizing  its 
presence  and  inlluence,  which  is  about  them  on  the  farm  and  in  the  store, 
as  well  as  in  the  meeting,  on  the  six  days  as  well  as  on  the  seventh.  The 
flower,  when  it  opens  its  })etals  to  the  heavens  and  drinks  directly  from  the 
sun,  is  worshiping  its  deity.  It  is  using  its  soul  at  its  devotions ; daylight 
and  summer  are  its  Sabbath  times.  But  when  it  closes  at  night,  or  when 
the  flower  and  lea\*es  are  shaken  off  and  the  stem  stands  bare  in  winter, 
the  spirit  of  the  sun  is  about  it  just  the  same.  In  the  bright  hours  it  was 
gathering  life  for  night  and  winter,  and  all  through  the  year  air  and  soil 
were  full  of  that  inlluence,  feeding  it  all  the  time. 

There  are  men  w'^io  have  one  child  that  they  idolize.  Its  spirit  is  ever 
about  and  in  them.  But  it  is  only  Avith  a portion  of  their  time  and  being 
that  they  meet  that  spirit  through  conscious  direct  channels.  In  the  farm, 
shop,  office-employment,  the  child  does  not  come ; in  one  sense,  his  devotion 
to  that  little  one  and  his  love  have  no  place  there.  When  toil  is  over  he 
goes  home,  forgets  the  toil  and  plan,  takes  his  idol  on  his  knee,  fondles  it, 
and  his  soul  swells  as  the  tide  of  fondness  that  seemed  to  have  ebbed  out 
conies  rolling  in.  But  this  is  only  part  of  the  truth.  That  spirit  is  Avith  him 
through  all  his  life  of  toil  as  well  as  rest — of  forgetfulness  as  Avell  as  SAveet 
remembrance. 

The  Holy  Spirit  blends  with  our  spirit.  The  Spirit  of  God  comes  into 
our  minds  and  thinks  with  us.  It  comes  into  our  souls  and  inspires  us  to 
love.  We  are  not  necessarily  conscious  of  outside  influence.  AVe  appear  to 
do  it  all  ourselves.  “God  did  not  inspire  this  idea  in  my  mind,  I thought 
it  myself.  God  did  not  make  me  feel  that  I Avas  not  living  right  and 
should  be  better.  He  did  not  give  me  this  aspiration  toAvard  Hea\"en.” 

“ AVhy  do  you  think  that?”  Ave  ask.  “ Why,  because  I heard  no  voice — 
I felt  nothing  coming  to  me — it  came  about  all  naturally.  A natural  train 
of  reflections,  started  by  some  natural  event,  led  me  to  this  thought  or 
\ desire.  It  was  all  as  simply  and  solely  myself  as  it  is  Avhen  I solve  a prob- 
lem in  mathematics.”  Aes,  that  is  just  the  trouble — a misconception  of  the 
way  in  Avhich  God  works. 

Thousands  are  looking  for  a miraculous  supernatural  change — a power 
coming  from  without,  distinctly  recognized  as  outside  of  self. 

But  why  should  the  Spirit,  in  its  religious  operations  and  methods  of 
Avorking,  be  so  different  from  what  it  is  in  the  realm  of  mind  and  matter  ? 
God  is  in  my  mind,  He  made  it,  and  inspires  its  activity,  and  under  this 
Divine  impulse  it  enlarges  and  strengthens.  This  same  Divine  energy, 
this  Spirit  of  God  is  in  my  will,  conscience,  affectional  nature,  making 
and  quickening.  God  is  in  nature — He  is  now  tipping  the  earth  over 
into  the  sunbeams.  In  six  Aveeks  He  will  inspire  the  soil,  and  vegetation 
will  stir  with  a new  life  that  is  not  its  own,  and  yet  is  its  own ; and  it  will 
stretch  up  instinct  with  Divine  energy,  beginning  even  now  to  come  to  it. 
The  Spirit  of  God  is  in  this  Avay  constantly  coming  to  everything  of  matter 
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and  si)irit,  and  l)reatliing  power  and  life  into  it,  and  yet  how  simple ; no 
voice  speaking  from  the  heavens,  no  form  seen,  no  miracle,  no  manifesta- 
tion of  any  supernatural  or  outside  agency,  save  that  which,  when  you 
rellect,  you  will  see  to  be  the  very  best  possible,  viz. — something  has  aroused 
the  world  from  its  winter  slumber,  and  new  life  is  coming  to  every  nerve 
and  vein. 

A man’s  being  has  been  asleep,  as  it  were,  unconscious  of  Heaven 
and  God,  and  then  gradually,  quietly,  as  this  March  world  lo-day,  his 
higher  nature  begins  to  stir.  He  begins  to  reflect,  to  feel  dissatisfied,  to_ 
see  something  above  his  present  narrow,  selfish  life ; he  puts  himself  in 
the  way  of  learning  al»out  God,  and  so  all  round,  his  being  he  is  awak- 
ening to  a new  life,  and  beginning  to  grow  in  his  moral  and  spiritual 
nature.  That  is  the  voice  of  God  arousing  him,  though  no  material 
voice  is  heard  ; that  is  the  Divine  Spirit  moving  in  him,  though  it  seems 
to  be  all  himself,  just  as  the  scholar  seems  to  be  himself  alone  when 
the  desire  to  learn  begins  to  stir  within  him,  and  from  that  nebulous  point 
he  gathers  strength  and  wisdom.  It  is  really  other  minds  playing  upon 
his  that  rouse  him ; and  books,  and  teachers,  and  other  outside  forces 
move  him  onward. 

Every  process  of  creation  or  growth  is  the  Divine  Spirit  working. 
There  is  one  respect  in  which  the  higher  portion  of  creation  differs 
from  the  lower.  Into  all  there  was  an  energy  conferred  originally — in- 
herent, self-propagating,  self-growing  power.  But  in  all  being  where  there 
is  mind,  conscience,  will,  there  is  a new,  fresh  infusion  of  energy ; what  it 
had  of  vitality  at  first — that  which  inheres  in  its  very  nature — is  not 
enough,  it  wants  more  supplies  of  the  Divine  Spirit.  We  have  no  reason 
to  suppose  that  the  oak,  after  the  germ  was  once  put  into  the  earth  in  the 
beginning,  and  into  that  germ  was  put  all  the  energy  and  vitality  neces- 
sary to  propagation  and  growth — we  may  not  suppose  that  God  comes  to 
it  again ; that  in  all  the  oak  forests  that  have  sprung  up  and  died,  for 
thousands  of  years,  there  has  ever  been  any  call  to  their  Creator  after  any 
fresh  infusion  of  vitality;  once  made,  once  put  into  the  soil,  once  given  power 
to  gather  from  sun  and  rain,  and  soil  and  air,  all  that  it  wants,  once  given 
power  to  reproduce  itself,  that  is  enough.  Not  unless  all  oak  forests,  and 
every  germ  of  an  oak  in  the  universe  should  perish,  would  there  ever  be  a 
call  for  the  second  coming  of  God’s  Spirit,  or  any  fresh,  direct  communica- 
tion from  God  to  the  oak.  But  not  so  with  human  nature  ; the  vitality 
originally  conferred  is  not  enough  when  left  to  itself.  To  the  material  and 
lower  animal  creation  a second  visit  of  the  original  creative  energy  is  never 
demanded.  In  man  it  is.  Christ  promises  the  Holy  Spirit  to  them  that  ask 
it.  That  Spirit,  in  its  general  capacity  as  the  Divine  energy,  is  with  every 
human  being.  It  is  another  name  for  life  and  faculty  of  body  and  mind, 
just  as  the  Divine  energy  is  with  the  Heavenly  bodies,  and  with  them  is 
another  name  for  the  forces  by  which  they  swing.  But  the  Spirit  has  a 
special  office.  We  are  taught  every  one  needs  constant  and  direct  com- 
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miinioation  with  God.  INIost  especially  is  this  true  of  the  nobler  parts  of 
our  nature,  the  faculties  by  which  we  determine  right  and  wrong,  and  by 
which  we  trust  and  love.  Souls  are  like  planets,  and  hang  on  God  as  the 
planets  on  the  sun.  Struck  from  the  central  heart  in  the  beginning,  each 
takes  vitality  with  it. 

But  that  is  not  enough ; with  the  plant  and  tlie  lower  animal  nothing 
more  is  required.  But  in  the  case  of  man,  he  must  look  to  the  Great  Parent 
again  for  fresh  gifts  of  vitality,  or  the  soul  cools  and  darkens,  and  finally 
perislies.  This  Spirit  of  God,  thus  coming  constantly  from  Him,  acts  con- 
jointly with  the  Spirit  originally  conferred.  They  blend  and  become  one. 

We  are  so  made  that  we  must  be  conscious  of  our  need  of  this  new  sup- 
ply, or  we  cannot  receive  it. 

As  there  are  gifts  the  parent  can  confer  upon  the  thankless,  loveless 
child,  such  as  food,  clothes,  etc.,  while  the  best  instruction  to  the  mind,  and 
hope,  sympathy,  culture  to  the  soul,  the  parent  cannot  give,  the  child  can- 
not receive,  unless  the  child  comes  in  love  and  says  “ Father.”  So  with  this 
gift  of  the  Holy  Spirit — this  new  life — we  must  trust,  love,  cry  “Abba 
Father,”  or  we  cannot  receive.  Those  are  the  only  windows  opening 
Heavenward. 

The  plant  that  cowers  under  the  shadow  of  the  rock  will  grow  in  a sickly 
way.  It  can  draw  life  through  its  root-nature — its  lower  faculties,  as  it 
were — from  beneath,  without  seeing  the  sun.  But  transplant  it  so  that  it 
can  look  up,  and  thus  become  a conscious  worshiper  of  its  solar  god,  and  it 
receives  new  life,  greenness,  and  vigor.  That  is  its  new  birth,  if  we  may 
be  allowed  the  expression,  into  the  kingdom  of  vegetable  life.  God’s  Spirit, 
coming  in  this  way  to  a human  soul,  makes  it  think  clearer,  feel  deeper, 
infuses  vigor  into  all  parts,  and  that  life  instantly  becomes  our  life.  That 
Spirit  so  blends  with  our  spirit  that  we  cannot  separate  them  practically, 
though  we  may  theoretically.  The  Apostle  expresses  that  union  as  the 
Spirit  witnessing  with  our  spirits.  It  comes  as  the  air  comes  into  the  lungs, 
as  the  food  comes  into  the  blood,  as  the  sun’s  light  and  heat  comes  into  the 
plant,  as  the  mother’s  life  comes  into  her  infant.  You  cannot  say  of  any 
of  your  moral  victories,  “ God  did  so  much  for  me  ; the  rest  I did.”  The 
truth  is,  as  well  as  you  can  put  it,  you  did  it  all,  and  God  did  it  all.  It 
was  you,  and  it  was  God  in  you.  No  man  can  say  the  food  I ate  yesterday, 
the  air  I breathed,  performed  a part  of  this,  my  work,  just  finished.  The 
air  you  breathed  and  the  food  you  ate,  and  your  blood,  and  nerves,  and 
brain  that  absorbed  them,  all  together  did  it. 

AVe  have  here  a partial  key  to  the  problem,  an  apparent  paradox  so 
puzzling  to  many. 

There  are  two  truths  taught  in  the  Bible.  First,  in  a change  of  heart  the 
agency  is  Divine.  Says  Ezekiel : “ I said  the  Lord  will  put  a new  spirit 
within  you,  and  I will  take  the  stony  heart  out  of  their  flesh  and  give  them 
a heart  of  flesh.”  Says  the  Apostle  : “ Paul  may  plant,  and  Appolos  water  ; 
it  is  God  that  giveth  the  increase.”  “ It  is  not  of  him  that  willeth  nor  of 
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liiin  that  rmmetli,  it  is  God  that  worketh  in  you,  both  to  will  and  to  do  of 
His  own  good  pleasure.”  There  are  many  other  announcements  that  salva- 
tion is  all  of  God.  Then,  in  seeming  contradiction,  are  these  other  passages’ 
announcing  man’s  agency,  such  as,  “ Ye  will  not,  or  ye  will  not  will,  to  com© 
to  me,  that  ye  might  have  life  !”  “ Work  out  your  own  salvation.”  This  is 

really  all  one  truth.  One  great  reason  why  many  stand  aloof  from  the 
Christian  life,  is  because  they  hear  preached  one  pole  only  of  the  truth — 
that  the  Sjurit  quickens  and  saves,  while  we  are  helpless,  God  alone  having 
all  agency  in  the  matter. 

Here  we  have  a bewildering  paradox  that  many  have  stumbled  over.  I 
do  not  forget,  as  I speak  to  you,  the  difficulty  I have  myself  had  here. 

Tor  years  it  was  a standing  paradox,  a cronic  puzzle  with  me,  that  steeled 
my  heart  against  many  appeals,  and  long  kept  me  away  from  my  Heavenly 
Tather.  It  was  as  if  I had  swallowed  })russic  acid,  and  friends  should  say^ 
“ The  Physician  alone  can  save  you,  you  can  do  nothing  until  he  comes — 
oh,  do  come,  doctor  ! come  to  this  sick  child  I”  And  then  a moment  after 
they  should  plead  with  me,  as  I valued  life,  as  I dreaded  death,  to  rouse 
myself  and  get  rid  of  that  poison.  Sick  upon  my  back,  unable  to  walk,  they 
say,  “ Oh,  my  friend,  you  are  dying;  go  to  the  doctor,  he  alone  can  cure 
you  ” Just  as  absurd  did  these  appeals  seem  to  me,  telling  me  I could  not 
go  to  Christ  unless  the  Spirit  called — recognizing  by  their  prayers  that  it 
had  not  called,  and  then  beseeching  me  to  go  to  Christ  and  be  saved.  If 
there  are  any  here  thoughtful,  uneasy,  helplessly  bewildered,  as  I was,  I 
want  to  say  something  to  you.  I believe  common  sense  holds  the  key  to 
this  problem.  The  Divine  Spirit  works  in  and  through  our  spirits.  We 
have  nothing  to  do  or  say  about  our  first  birth  into  the  world,  but  in  the 
second  birth  into  God’s  Kingdom,  we  have  much  to  do  and  say.  We  may 
theorize  and  study  over  this  matter  of  the  union  of  God  and  self,  how  it 
can  be  I tliat  is  doing  it,  when  it  is  God  that  is  doing  it,  and  never  find  any 
light ; light  is  not  to  be  found  that  way.  iMoral  truth  is  full  of  difficulties 
when  we  stand  off  and  speculate.  The  Bible  is  full  of  mystery  to  those 
who  tackle  its  teachings  with  the  brain  only.  Take  these  two  truths  as 
clear  and  indisputable.  .First,  God  wants  all  to  be  saved.  His  Spirit  is 
Avorking  on  all,  otherwise  the  representations  of  Him  as  Father  are  false. 
Second,  God  works  in  you,  not  on  you  from  without.  Every  good  thought 
is  his  voice,  every  noble  impulse  is  His  i)resence  by  His  Spirit  in  your  heart. 
When  you  feel,  “ 1 want  to  love  God,”  knoAV  that  that  very  feeling  is  God’s 
Spirit  calling  you  to  love.  When  you  feel,  “I  am  not  living  right ; I am 
not  loving  as  I should  be  to  my  neighbors,  or  dutiful  as  I should  be  to  my 
Heavenly  Father;  l)ut  repentance  is  something  deeper  than  this  vague 
feeling  of  uneasiness,  I must  Avait  until  I am  forced  upon  my  knees,  and 
my  soul  torn,  like  Bunyan’s,  in  agony  of  remorse;  ” know  then  that  that 
very  uneasiness  (slight  as  it  may  be)  is  the  Divine  Spirit  doing  all  it  can 
Avith  you  at  first,  trying  to  lead  you  to  deeper  feeling,  more  })rofound  re- 
pentance. And  knoAV,  also,  that  that  is  all  you  will  probably  ever  have  to 


start  with.  If  others  have  dee])er  experience  it  is  not  because  God  loves 
them  more  tlian  you,  or  has  sent  more  of  His  Spirit ; but,  rather,  because 
you  are  organized  dilferently  from  them.  No  two  are  alike.  Nature,  edu- 
cation, habits  of  life  vary  in  all  that  ever  lived.  The  currant  bush  three 
feet  hig’h  cannot  say  of  the  peach  tree : “ Oh  ! you  have  more  sun  and  rain 
than  I,  and  that  is  why  you  are  so  much  taller  and  grander.”  God’s  Spirit, 
like  the  Heavens,  bends  alike  willing  over  all.  1 say  to  you,  your  Bible  says 
to  you,  down  upon  your  knees  and  pray  to  God  for  help  ; do  the  first  duty  that 
you  see,  begin  reformation  on  the  first  bad  habit  that  you  meet.  Are  you 
troubled  about  your  violent  temper  ? Then  that  is  the  Spirit  of  God  touch- 
ing your  heart,  and  stirring  you  to  repentance  on  that  one  point  of  character. 
You  can  receive  no  more  of  that  Spirit  until  you  act  upon  what  you  have. 
Is  there  some  habit  of  self-indulgence  in  your  life,  that  you  have  been  tied 
up  by  for  years,  and  annoyed  and  self-humiliated  at  thought  of?  Then  all  the 
trouble  you  have  had,  mourning  over  that  habit,  is  the  very  Spirit  of  God 
in  you,  moving  upon  you  all  it  can  move  upon  you,  until  you  cry  to  God 
for  help,  and  honestly  and  earnestly  try  to  conquer  that  habit.  The  full 
Christian  is  one  who  is  clearly  conscious  of  Divine  aid  to  him.  Christ  is  as 
vivid  and  real  as  an  earthly  friend.  His  Spirit  of  Almighty  aid  is  felt 
throblung  in  every  vein  and  artery,  infusing  vigor  into  every  nerve.  To 
such  a Christian  prayer  is  a sure  weapon,  before  which  evil  flies  every  time, 
as  Catholic  legends  represent  the  devil  fleeing  before  the  sign  of  the  cross. 
Such  assurance  is  his  as  David  and  Paul  had,  who  would  sooner  have  ques- 
tioned whether  there  was  any  sun  than  have  doubted  Divine  presence  and 
aid.  But  this  rarely,  if  ever,  comes  at  first.  I even  believe  that  many 
are  now  in  Heaven,  who  did  not  fully  realize  this  until  they  died. 

The  infant  looks  up  from  the  cradle,  only  dimly  conscious,  at  first,  of  its 
mother.  Its  life  is  derived  from  her,  but  it  does  not  know  it,  and  only  sees 
her  as  a brooding  shadow.  At  that  early  period  the  mother  is  doing  all 
she  can  to  fill  it  with  her  own  strength ; l>ut  she  can  only  put  a little  in 
here  and  there,  and  only  help  it  in  a small  degree  ; not  because  she  is  not 
strong  and  willing,  but  because  the  babe  is  narrow  and  small,  and  can  hold 
but  little  of  her  s})irit.  But  the  mother  is  with  the  child,  and  it  sees  and 
clings  to  her,  misty  as  is  its  little  vision  of  her,  and  in  the  process  of  time 
that  vision  grows  clearer,  and  mother  comes  out  of  vagueness,  clear  and 
powerful.  The  little  nature  expands  and  she  comes  into  it  as  it  unfolds, 
feeds  its  mind  and  soul  as  well  as  body,  pours  her  full  spirit  into  it,  and 
leads  it  to  maturity. 

When  one,  not  waiting  for  any  more  feeling  or  fuller  measure  of  the 
Spirit  of  God  in  him,  starts  out  with  what  he  has,  when  one  with  this  new 
})urpose  to  ask  God’s  blessing  on  his  own  struggles,  begins  to  resist  the 
evil  he  sees,  and  to  seek  out  good  influences,  puts  himself  in  the  way  of 
knowing  about  God  and  His  laws,  and  cultivates  and  cherishes  all  that  is 
pure  and  true  in  him,  he  is  a changed  man.  He  will  find  his  }>erceptions  of 
right  and  wrong  growing  clearer,  his  power  of  resistance  growing  stronger. 
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The  most  valuable  things  are  the  longest  in  maturing.  In  the  vegetable 
kingdom  we  notice  this  law.  The  mushroom  s])rings  up  in  a night  and  it 
is  worthless,  while  the  plant  that  is  of  use  requires  months  to  grow  in.  The 
witch-grass  that  is  only  an  annoyance  shoots  forth  its  blades,  while  seed 
that  is  valuable  has  hardly  begun  to  swell  in  the  early,  cold  sj)ring  soil. 
The  trees  that  are  of  coarse  grain  and  of  comparatively  little  value  to  the 
mechanic  reach  maturity  years  before  the  compact  wood  that  goes  into 
cabinet  work.  In  the  animal  kingdom  this  is  more  obvious.  Thoso  ani- 
mals that  are  most  serviceable  to  us  are  slowest  in  development,  while  man, 
the  lord  of  creation,  in  his  physical  nature  is  the  longest  in  reaching  matu- 
rity. And  in  man,  the  body,  of  least  importance,  reaches  maturity  long 
before  the  mind.  Still  higher,  the  spiritual  nature,  the  moral  faculties,  linger 
years  behind  the  })hysical  and  mental.  In  the  history  of  the  human  race 
this  law  is  most  clearly  manifest.  The  race  came  soon  to  its  full  develop- 
ment physically.  In  the  ages  when  brute  force  reigned,  the  intellect  was 
but  infantile  ; long  after  came  the  reign  of  mind.  Two  thousand  years  ago 
men  reached  (it  would  seem)  the  maximum  in  mental  power ; there  were  as 
great  men  then  as  there  have  ever  been  since,  probably  ever  will  be,  in 
intellectual  development;  but  those  mental  giants  were  mere  babes  in  their 
religious  knowledge.  The  reign  of  moral  and  religious  power  comes 
slowest  and  last.  Veneration,  conscience,  love  to  God  and  man — these,  as  a 
matter  of  growth,  come  last,  and  so  slowly  that  the  race  is  yet  but  as  a little 
•sapling.  In  this  regard  full  stature  will  not  be  ours  for  years  to  come. 
Now,  bear  this  thought  in  mind  while  we  apply  it  here.  Christian  accom- 
plishments, as  they  are  the  most  impor.ant,  are  the  slowest  and  hardest  of 
attainment.  To  love  our  God  and  our  neighbor  is  a lesson  that  is  the  most 
difficult  of  all  others ; indeed,  it  can  never  be  fully  learned  in  this  life.  To 
be  born  into  the  Kingdom  of  God  means  to  sit  at  the  feet  of  Christ  as  chil- 
dren sit  at  the  teacher’s  feet  in  school.  The  new  birth  of  the  seed  takes 
place  when  it  is  put  in  good  soil  and  the  sun  and  rain  come  to  it,  and  it 
begins  to  swell  and  sprout ; only  months  afterwards  does  it  come  to  perfec- 
tion. Morally  sick  when  we  first  try  to  stop  the  course  of  living  that  causes 
our  disease,  and  turn  to  the  physician  and  put  ourselves  into  his  hands, 
then  we  are  born  again.  Conversion  never  means  a complete  Christian,  it 
is  simply  a start  in  the  right  direction.  In  the  end  it  means  Heaven — a 
full,  rounded,  beautiful  character,  like  Christ’s ; but  at  first  it  is  like  a ship 
turning  its  rudder ; bound  before  to  the  regions  of  storm  and  wreck,  the 
wheel  is  turned,  the  prow  points  the  other  way,  and  it  is  bound  for  the 
regions  of  calm. 

Two  vessels  start  out  of  New  York,  one  goes  north, . the  other  south; 
they  seem  not  far  apart  for  hours,  but  the  distance  between  them  gradually 
increases,  and  in  the  end  there  is  all  the  difference  between  Arctic  dark- 
ness and  death,  and  tropical  waters  where  there  is  bloom  and  beauty. 

A man  tied  up  with  evil  habits  has  an  hour  of  solemn  reflection,  and  then 
sets  his  will  to  break  them  ; he  has  turned.  That  is  the  intemperate  man’s 


new  birth  ; but  struggles  come,  and  discouragements,  and  falls ; years  of 
them  before  he  is  fully  free.  To  make  a soul  over  into  the  image  of  Christ 
is  a greater  work  than  to  make  a world  out  of  chaos.  Cod  has  been  ages 
working  on  this  earth,  and  it  is  perfected.  A human  soul  lie  works  on  for- 
ever, and  it  is  never  }>erfect ; something  better  to  be,  something  more  to 
learn  forever  and  forever.  What  a mistake  men  make  in  this  matter.  ]\Ien 
say  they  are  converted,  saved,  and  join  the  church,  and  eat  at  the  commu- 
nion, and  are  satisfied ; and  they  turn  round  to  their  unconverted  friends 
with  a supremely  self-satisfied  air,  [>leading  with  them  to  come  and  be  saved 
likewise.  It  is  a terrible  mistake;  such  have  not  the  least  idea  of  what  a 
stupendous  work,  what  a work  of  ages,  a work,  indeed,  never  finished,  is 
this  work  of  myself  and  of  my  God  to  rescue  me  completely  from  all  evil, 
weakness,  and  ignorance,  and  make  me  like  my  Divine  Master. 

And  so,  also,  this  truth  falls  with  great  force  upon  thousands  of  the  uncon- 
verted. They  are  putting  off'  and  putting  ofi'  to  some  quiet  hour,  or  some 
future  reflective  mood,  this  great  matter  of  getting  religion,  as  it  is  called. 
They  act  in  this  matter  as  though  they  thought  a change  of  heart  and  life 
was  the  simplest  and  easiest  thing  in  the  world.  “I’ll  lesolve  to  be  a 
Christian  and  give  my  heart  to  God  some  time,”  they  say  to  their  con- 
science. You  might  as  well  say : “I’ll  l)uild  a ship  some  time;  I’ll  earn  a 
million  dollars  some  time.”  A farmer  might  as  well  laze  round  tor  years, 
until  his  farm  is  all  run  to  weeds  and  bushes,  and  his  buildings  in  the 
fourth  stage  of  decay,  and  when  reprimanded  about  it  say : “ Some  day, 
when  I feel  like  it,  I’ll  set  it  all  to  rights.”  Do  men  realize  what  this  sal- 
vation is  that  they  are  so  indifferent  about,  and  are  going  to  accomplish  in 
an  hour  or  a day  ? I don’t  know  when  to  stoj).  I don’t  know  how  to  leave 
this  theme.  What  a stupendous  blunder  you  are  making,  my  friends,  in 
this  matter!  Did  you  ever  hear  an  inebriate  say:  “ New  Year’s  day  I’ll 
knock  ofi‘,”  and  then  go  on  deliberately  chaining  himself  u[)  in  chains 
stronger  than  any  foundry  ever  wrought  out  of  iron  or  steel  ? Did  you 
ever  see  a man  go  into  a dungeon,  and,  listening  to  every  massive  door  as 
it  clanged  behind  him,  and  the  grating  of  bolts,  and  clinking  of  keys  to 
each  one  as  he  went  deeper  and  deeper,  saying  to  remonstrance  at  his  folly : 
“ Oh  I yes,  the  light  and  freedom  is  desirable  ; I will  turn  and  come  back 
into  it  some  time  when  the  spirit  moves,  when  I feel  like  it ; indeed,  I guess 
I will  turn  in  a year  and  seek  daylight  ? ” Well,  such  an  one,  fool  as  he 
is,  is  a perfect  Solomon  compared  to  those  who  act  in  this  way  about  seek- 
ing the  freedom  of  their  souls  from  the  thraldom  of  sin. 

There  are  intemperate  men,  men  who  have  struggled  with  the  horrible 
demon  again  and  again  with  strong  cryings  and  tears — all  in  vain.  There 
are  abandoned  creatures  selling  their  souls  for  money ; there  are  men 
of  brutish  nature  with  whom  the  heavens  of  honor,  purity,  and  even 
self-respect  and  common  decency  are  dark  as  midnight.  There  are  thou- 
sands in  our  large  cities  this  quiet  Sabbath  hour  who  are,  even  as  society 
looks  at  them,  in  the  gripe  of  fiends,  hurried  along  like  the  wretch  Bunyan 


saw  in  liis  dream  carried  on  in  clanking  cliains  and  plunged  into  tlie  hole 
in  the  hill-side,  from  whence  rose  smoke,  and  flame,  and  the  cry  of  the 
damned.  You  are  thinking,  perhaps,  of  such  as  these  as  I speak  to  you;  but 
I am  speaking  not  of  these,  Imt  of  all  who  know  not  God  and  have  no  hope 
of  Heaven,  no  faith  or  trust  in  Providence  in  life. 

There  are  a hundred  little  habits  binding  you;  there  is  selfishness,  mean- 
ness, passion,  injustice,  envy,  jealousy;  there  is  the  great  crying  sin  of  all, 
ingratitude  toward  your  Heavenly  Father  ; there  is  even  inability,  by  reason 
of  your  stolid,  half-dead  souls,  to  realize  that  there  is  any  God  and  Father. 

T here  are  all  these  things,  and  many  more,  that  can  be  hurled  as  charges 
into  almost  any  congregation  of  moral,  respectable  people,  as  the  world 
goes,  assembled  this  Sabbath  day,  and  which  would  hit  right  and  left. 
Now,  I say  that  to  be  freed  from  these  chains,  and  to  come  out  of  this 
slavery  into  the  freedom  of  broad,  genial,  patient,  charitable,  loving,  and 
trusting  nature,  such  as  mean  salvation  to  you  if  you  ever  are  saved,  such 
as  mean  Heaven  to  you  if  you  ever  reach  Heaven,  is  not  a work  to  be  post- 
poned safely  one  hour  longer.  Begin  it  now.  Your  life,  if  you  were  a 
Methuseleh,  would  be  too  short  for  such  a down  pulling,  new  rearing,  rad- 
ical, revolutionary  work,  by  the  help  even  of  Almighty  God  in  your  hearts. 
Y'ou  are  called  unto  to-day,  by  the  same  voice  that  spoke  unto  Nicodemus 
of  old,  “ Ye  must  be  born  again,”  Men  spend  a lifetime  in  getting  educa- 
tion, in  winning  money ; men  patiently,  with  energy  and  self-sacrifice,  work 
for  years  for  all  that  is  of  much  value  in  worldly  goods,  and  when  they 
come  to  this  matter  of  winning  Heaven,  the  highest  good  of  all — the  most 
stupendous  work  of  all — drop  their  hands  and  laze  and  dream,  and  postpone, 
fancying  (if  they  care  at  all  about  it)  that  some  time  or  somehow  they  are 
going  to  sail  into  Heaven  by  a puff  of  emotion  or  sudden  change  of  purpose 
born  in  an  hour  of  spiritual  romance  or  sentiment. 

Thousands  who  are  waiting  for  the  Spirit,  who  are  putting  this  off  to  a 
more  convenient  season,  who  are  desirous  of  being  saved  at  last,  or  who 
wonder  that  thej^  are  not  Christians  because  they  have  had  times  of  making 
a few  prayers  or  a little  spasmodic  effort,  followed  by  relaxation  and  indo- 
lence ; thousands,  1 say,  of  such  have  reached  the  age  of  thirty,  forty,  fifty 
or  even  seventy  years,  without  having  put  so  much  determination,  patience, 
will-power,  into  this  grandest  work  of  all,  as  they  would  into  earning  a 
twenty  dollar  bill,  or  building  a fence  round  their  front  yard. 


